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1 Maat ws a man profited, if f he 440 gain the whole 
: world, and be tus own foul, 


HERE is a celebrated remark to this effect, 
(I think in the works of Mr, Paſcal) that 


if a man of low eſtate would ſpeak of high things, 


as of what relates to kings or kingdoms, it is not 


eaſy for him to find ſuitable expreſſions, as he is ſo 


3 | little acquainted with things of this nature. But 


if one of royal parentage ſpeaks of royal things, af 


what concerns his own or his father's kingdom, 


his language will be free and eaſy, as theſe things 


I are familiar to his thoughts, In like manner, if 
Z a mere inhabitant of this lower world ſpeaks con- 
cerning the great things of the kingdom of Gods 


hardly is he able to find expreſſions ſuitable to the 


greatneſs of the ſubject. But when the Son of 


God ſpeaks of the higheſt things, which concern 
his heavenly kingdom, all che language is eaſy and 


unlaboured, his words natural and unafteRed ; 


inaſmuch as known unto him are all theſe n 


from all eternity, 


1 „ How 
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2, How ſtrongly this remark is exemplified in | 

the paſſage now before us! The Son of God, the 
great King of heaven and earth, here uſes the 
plaineſt and eaſieſt words: but how high and 4 
deep are the things which he expreſſes therein? 
None of the children of men can fully conceive Þ 
them, till immerging out of the darkneſs of the pre- 


ſent world, he commences an inhabitant of eternity, 


g. But we may conceive a little of theſe deep | 


things, if we conſider, Firſt, What is implied in 
that expreſſion, a man's gaining the whole world: 
Secondly, What is implied in doing his own foul : 
We ſhall then, Thirdly, ſee in the ſtrongeſt light, 


Fhat he is profited, who ous the whole world, and } 


toes his own a” 


ah 1 7 we are krſt to conſider, What is implied 
in a man's gaining the whole world, Perhaps at the 
firſt hearing, this may ſeem to ſome equivalent 
with conquering the whole world, But it has no 
relation thereto at all: and indeed that expreſſion 
involves a plain abſurdity, For it is impoſſible, any 
that is born of a woman ſhould ever conquer the 


whole world: were it only becauſe the ſhort life of 


man could not ſuffice for ſo wild an undertaking». 


Accordingly, no man ever did conquer the half, no, f 
nor the tenth part of the world. But whatever 
others might do, there was no danger that any of our 


Lord's hearers ſhould have any thought of this. 


Among all the ſins of the Jewiſh nation, the deſire 


of univerſal empire was not found. Even in their 
| moſt 


W 3 7 


moſt flouriſhing times, they never ſought to extend 


heir conqueſts beyond the river Euphrates, And 
in our Lord's time, all their ambition was at an 
end: the ſceptre was departed from Judah ang 
Judea was governed by a Roman Procurator, as a 


branch of the Roman empire, 


2, Leaving this, we may find a far more eaſy and 


natural ſenſe of the expreſſion, To gain the whole 


world, may properly enough imply, to gain all the 
pleaſures which the world can give. The man we 


ſpeak of, may therefore be ſuppoſed to have gained 


all that will gratify his ſenſes, In particular, all 


that can increaſe his pleaſure of taſting, all the 


elegancies of meat and drink. Likewiſe, whatever 
can gratify his ſmell, or touch; all that he can 
enjoy in common with his fellow-brutes. He may 
have all the plenty and all the variety of theſe 
* which the world can afford. | 


w. may fuer eppes him ts hive watts 


all that gratihes the defire of the eyes ; whatever (by 


means of the eye chiefly) conveys any pleaſure to 


the imagination. The pleaſures of imagination ariſe 


from three ſources, grandeur, beauty, and novelty, 


Accordingly we find by experience, our own 
5 imagination is gratified by ſurveying either grand, 


or beautiful, or uncommon objects. Let him be 


incompaſſed then with the moſt grand, the moſt 
beautiful, and the neweſt things that can any where 


be found, For all this is manifeſtly Ie in a 


man's gaining the whole world, 


A 3 4. But 


L 67 
4. But there is alſo another thing implied herein, 
1 which men of the moſt elevated ſpirits have pre- 

ferred before all the plealures of ſenſe and of imagi- 
nation put together; that is, honour, glory, renowns 


Virum volitare per ora. 


It ſeems, that hardly any principle of the human 
mind is of greater force than this. It triumphs over 

the ſtrongeſt propenſities of nature, over all our 
appetites and affections. If Brutus ſneds the blood 
of his own children; if we ſee another Brutus, in 

ſpite of every poſſible obligation, 3 in defiance of all 
juſtice and gratitude, 


« Cringing while he ſtabs his Friend” 


if a far greater man than either of theſe, Paſchal 
Paoli, gave up eaſe, pleaſure, every thing, for a life 
of conſtant toil, pain, and alarms: what principle 
could ſupport them? They might talk of amor Pa- 
triæ, the love of their country; but this would ne- 
ver have carried them LIES. th had there not been 
1 the 


Laudum immenſa cupido ; 


the immenſe thirſt of praiſe. Now the man we 
ſpeak of, has gained abundance of this : he is praiſed, 

if not admired, by all that are round about him. 
Nay, his name is gone forth into diſtant * as 
it were to the ends of the earth. 


5. Add to this, that he has gained abundance of 
_ wealth ; that there is no end of his treaſures; that 
he has laid up ſilver as the duſt, and gold as the ſand 

| "oF - 


2 
in, of the ſea. Now when a man has obtained all theſe 
# pleaſures, all that will gratify either the ſenſes or 
the imagination; when he has gained an honours 
 Z able name, and alſo laid up much treaſure for many 
4 years: then he may be ſaid, in an eaſy, natural 
iZ ſenſe of the word, to have gained the whole world. 


II. 1. The next point we have to conſider is, 
What is implied in a man's lofing his own foul. And 
here we draw a deeper ſcene, and have need of a 
more ſteady attention, For it is eaſy to ſum up all 
that is implied in a man's gaining the whole world. 
But it is not ſo eaſy to underſtand all that is implied 
in his lofing his own ſoul, Indeed none can fully 
conceive this, until he has paſſed through time into 
eternity. es 


2. The firſt thing which it undeniably implies, 
is the loſing all the preſent pleaſures of Religion, 
all thoſe which it affords to truly religious men, 
even in the preſent life. I there be any conſolation 
in Chriſt ; if any comfort of love, in the love of God, 
and of all mankind; if any joy in the Holy Ghoſt ; if 
there be a peace of God, a peace that paſſeth all 
underſtanding ; if there be any rejoicing in the 
teſtimony of a good conſcience toward God; it is 

manifeſt, all this is totally loſt, by the man that 
loſes his own ſoul, —_ 
g. But the preſent life will foon be at an end 1 
we know it paſſes away like a ſhadow, The hour 
is at hand, when the ſpirit will be ſummoned to 
| | | return 


man, at his entrance into eternity ? See, 
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return to Cod that gave it, In that awful moment, * 


0 Leaving the old, both worlds at.once they view, q 


Who ſtand upon the threſhold of the new.” 


And whether he looks backward or forward, how i 


pleaſing is the proſpett to him that ſaves his ſoul! If | 
he looks back, he has The calm remembrance of 


a life well ſpent.” If he looks forward, there is an 
inheritance incorruptible, undefiled, and that fadeth 


not away, and he ſees the convoy of angels ready 
to carry him into Abraham's boſom. But haw is 
it in that ſolemn hour, with the man that loſes his 
ſoul? Does he look back ? What comfort is there 


in this? He ſees nothing but ſcenes of horror, 
matter of ſhame, remorſe, and ſelf. condemnation, 

a a foretaſte of the worm that never dieth. If he looks 
forward, what does he ſee? No joy, no peace! No 
| gleam of hope from any point of heaven! Some 


years fince, one who turned. back as a dog to his 


vomit, was ſtruck down in his mid career of fin, A 


friend viſiting him, prayed, © Lord, have mercy 
upon thoſe who are juſt ſtepping out of the body, 


and know not which ſhall meet them at their 


entrance into the other world, an angel or a fiend.“ 


The ſick man ſhrieked out with a piercing cry, « A 
fend! a fiend!” and died. Juſt ſuch an end, unleſs 


he die like an ox, may any man open, who loſes 


his own ſoul, 


3 r ſoirit of a go! 


« The 


ew, | 


P 


'# ent, : 


of Ke: 
„The convoy attends, 
The miniſtring hoſt of inviſible friends:” 


they receive.the new-born ſpirit, and conduct him 
ſafe into Abraham's boſom, into the delights of 


WL F paradiſe, the garden of God, where the light of his 


{IF | 
= heaven, That There the wicked ceaſe from troubling, 


countenance perpetually ſhines, It is but one of a 
thouſand commendations of this antichamber of 


there the weary are at reſt, For there they have 
numberleſs ſources of happineſs, which they could 


not have upon earth. There they meet with “the 


glorious dead of ancient days.” They converſe with 


Adam, firſt of men; and Noah, firſt of the new 


world; with Abraham, the friend of God; with 
Moſes and the Prophets; with the Apoſtles of the 


Lamb; with the ſaints of all ages: a_ above all 
they are with Cari | 


5, How different, alas! is the caſe with him 
who loſes his own ſoul? The moment he ſteps 
into eternity, he meets with the devils and his 


angels. Sad convoy into the world of ſpirits! Sad 


earneſt of what is to come! And either he is bound 
with chains of darkneſs, and reſerved unto the judg- 
ment of the great day: or, at beſt, he wanders up and 


down, ſeeking reſt, but finding none, Perhaps he 


may ſeek it (like the unclean ſpirit caſt out of the 


man) in ary, N deſolate 1 ben 


« Where nature all in ruins lies, 
And owns her ſovereign, Death!“ = 


Fw i] 
And little comfort can he find here! ſeeing every 
thing contributes to increaſe, not remove, the fear- 


ful expeQation of fiery indignation which will de- 
vour the ungodly. . 3 


6. For even this is to him but the beginning of 
ſorrows. Yet a little while, and he will ſee the great 9 
white throne coming down from heaven, and him that 
fitteth thereon, from whoſe face the heavens and carth WM . 
flee away, and there is found no place for them. And | E 
Wl | the dead, ſmall and great, ftand before God, and are | 
Judged, every one according to his works, Then fhall 
1 the King fay to them on his right hand, (God grant he 
} may lay fo to you / Come, ye bleſſed of my Father, in- 
|  herit the kingdom prepared for you from the foundation 
F the world. And the angels ſhall tune their harps 
and fling, Lift up your heads, O ye gates, and be ye lift 
up, ye everlaſting doors, that the heirs of glory may 
cone in. And then ſhall they fhine as the brightneſs 
| of the firmament, and as the flars for ever and ever, 


7. How different will be the lot of him that loſes 
his own ſoul! No joyful ſentence will be pro- 
nounced on him, but one that will pierce him 
through with unutterable horror, (God forbid, that 
ever it ſhould be pronounced on any of you that 
are here before God!) Depart, ye curſed, into ever- 
laſting fire, prepared for the devil and his angels! And 
who can doubt, but thoſe infernal ſpirits will im- 
mediately execute the ſentence, will inſtantly drag 
thoſe forſaken of God into their own place of tor- 
| ment! Into thoſe 


> Regions 


CRE A 
Regions of ſorrow, doleful ſhades; where joy, 
& Where peace can never come! Hope never Coney, | 
That comes to all!” 


! Uthe children of men who are on this fide eternity, 
But not to them: the gulph is now fixt, over which 
Whey cannot paſs. From the moment wherein they 
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gn re once plunged into the lake of fire, burning with 
d hbrimſtone, their torments are not only without in- 
„ Mitcrmiſſion, but likewiſe without end. For they have 
M ao reft, day or night, but the ſmoke of their torment. 
. Raſcendeth up for ever and ever. 


III. Upon ever ſo curſory a view of theſe things, 
would not any one be aſtoniſhed, that a man, that 
1 a creature endued with reaſon, ſhould voluntarily 
chooſe, (I ſay chogſe, for God forces no man into | 
inevitable damnation : he never yet 


= « Conſign'd one 1 ſoul to hell, 
Or, damn'd him from his mother 8 womb : 15 


| ſhould chooſe has to loſe his own ſoul, though it 
were to gain the whole world ! For what ſhall a 
man be profited thereby upon the whole of the 
account? 


But a little to abate our aſtoniſhment at this, let 
us obſerve the ſuppoſitions which a man generally 
makes, before he can reconcile himſelf to this 
fatal choice. 


1. He ? 


* 


„ $#-3 =_ | 
1. He ſuppoſes, firſt, © That a life of Religion is 
a life of miſery.” That Religion is miſery ! How is 
it poſſible, that any one ſhould entertain ſo ſtrange Z | 
a thought? Do any of you imagine this? If you 
do, the reaſon 1s plain ; you know not what Reli- 3 
3 gion is, “No! But I do as well as you.” What 


Ts it then? „ Why, the doing no harm,” Not 
ſo: many birds and beaſts do no harm: yet they 4 
are not capable of Religion, * Then it is going to 
church and ſacrament.“ Indeed it is not. This may 
be an excellent help to Religion: and every one 4 


who deſires to ſave his ſoul, ſhould attend them at bo ö 
all opportunities: yet it is poſſible, you may attend 1 


them all your days, and ſtill have no Religion at all. 


| outward ordinance whatever, | 


. 66 © What i is Religion then??? Iti is eaſy to anſwer, 


Religion 1s a higher and deeper thing, than any 3 5 


| 110 we conſult the oracles of God. According to theſe, : 


It lies in one ſingle point: it is neither more nor 3 
leſs than Love: it is love which is the fulfilling of 


the law, the end of the commandment. Religion is 7 
the love of God and our neighbour ; that is, every | 
man under heaven, This love ruling the whole life, 
- animating all our tempers and paſſions, directing 


all our thoughts, words, and actions, 1 is jure Religion 2 


Y and undefiled, 


3. Now will any one be ſo hardy as to ſay, that 
love is miſery? Is it miſery to love God? to give 
him my heart, who alone is worthy of it P. Nay, it 
is the trueſt happineſs, indeed, the only true happi- 
neſt 


El 


i b neſs which is to be found under the fun. So does 
is all experience prove the juſtneſs of that reflection 


which was made long ago, Thou haſt ma de us 
for thyſelf; and our heart cannot reſt, until it 


reſteth in thee.” Or does any one imagine, the 


love of our neighbour is miſery, even the loving 


every man as our own ſoul? So far from it, Uhat 


next to the love of God, this affords the greateſt 
happineſs of which we are capable, Therefore 


&« Let not the Stoic boaſt his mind unmov'd, 
The brute-philoſopher, who ne'er has prov 'd 
The joy of loving or of being lov'd.“ 


4. SO much every 0 0 00 man muſt allow 
But he may object, There is more than this im- 
plied in Religion. It implies not only the love of 


God and man, (againſt which I have no objection) 


but alſo a great deal of doing and ſuffering, And 


ho can this be conſiſtent with happinels r? 


There is certainly ſome truth in this objection. 
Religion does imply both doing and ſuffering, Let 
us then calmly conſider, whether this impairs or 
herd ora: our Rappineſe. 


5 Religion implies, rt, the doing many 1 
For the love of God will naturally lead us, at all 
opportunities, to converſe with him we love; to 
ſpeak to him in (public or private) prayer, and to 


hear the words of his mouth, which are dearer to 


us than thouſands of gold and filver, It will incline 
us to loſe no opportunity of receiving. 
B « The 


F. 
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& The dear memorials of his dying love:“ 


to continue inſtant in thankſgiving; at morning, 
evening, and noon-day to praiſe him, But ſuppoſe 

we do all this, will it leſſen our happineſs? Juſt 
the reverſe, It is plain, all theſe fruits of love are 
ans of increaſing the love from which they 
ſpring; and of conſequence they increaſe our 
happineſs in the ſame proportion, Who then 
would not join in that with, 


„ Riſing to ſing my Saviour's praiſe, 
Ihee may I publiſh all day long: 
And let thy precious word of grace 
Flow from my heart, and fill my tongue; 
Fill all my life with pureſt love, 
And join me to thy church above!” 


8. It muſt alſo be allowed, that as the love of 
_ God naturally leads to works of piety, ſo the love 
of our neighbour naturally leads all that feel it, 
to wcrks of mercy. It inclines us to feed the 
hungry, to clothe the naked, to viſit them that are 
ſick or in priſon; to be as eyes to the blind, and 
feet to the lame; an huſband to the widow, a ; 
father to the fatherleſs. But can you ſuppoſe, that C 
the doing this will prevent or leſſen your happi- 
' neſs? Yea, though you did ſo much, as to be like 
a guardian-angel to all that are round about you ? f 
On the nn is an infallible truth, that 


« All worldly j joys. are leſs 
Than that one © Joy of doing kindneſles,” 
A man 
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5 9 | A man of pleaſure was aſked ſome years ago, « Cop 
ain what was the greateſt pleaſure you ever had P 


After a little pauſe he replied, © When we were 
upon our march in Ireland, in a very hot day, I 
called at a cabin on the road, and deſired a little 
water, The woman brought me a cup of milk, 
I gave her a piece of ſilver; and the joy that poor 
creature expreſſed, gave me the greateſt pleaſure 
I ever had. in my life,” Now if the doing good 
gave ſo much pleaſure to one who atted merely 
from natural generoſity, how much more muſt it 
give to one who does it on a nobler principle, the 
joint love of God and his neighbour ? It remains, 
that the doing all which Religion requires, will 
not leſſen, but immenſely increaſe our happineſs. 


6. „ Perhaps this alſo may be allowed. But Re- 


| ligion implies, according to the Chriſtian account, 
not only doing, but ſuffering. And how can ſuf- 
ſering be conſiſtent with happineſs?” Perfectly 


well, Many centuries ago it was remarked by St, 


_ Chryſoſtom, The Chriſtian has his ſorrows, as 
well as his joys: but his ſorrow is ſweeter than 


Joy.” He may accidentally ſuffer loſs, poverty, 


pain: but in all theſe things he is more than con- 


queror: he can teſtify, 


Labour is reſt, and pain is ſweet, 
While thou my God art here. 


He can lay, The Lord gave ; the Lord tateth away 5 


bleſſed be the name of the Lord ! He muſt ſuſfer, more 


. or leſs, reproach ; for the ſervant is not above his 


5 . | maſter a 
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maſter; but ſo much the more does the ſpirit of 
glory and of Chriſt reſt upon him, Yea, love itſelf . 
will on ſeveral occaſions be the ſource of ſuffering: 
the love of God will frequently produce 


The pleaſing ſmart, 
The meltings of.a broken heart.“ 


t 
And the love of our neighbour will give riſe to ſym⸗ b 
| Pathizing ſorrow: it will lead us to viſit the ſather- 

leſs and widow in their affliction; tobe tenderly con- 

cerned for the diſtreſſed, and „to mix our pitying } 
tear with thoſe that weep,” But may we not well 

ſay, theſe are Tears that delight, and ſighs that 
 waft to heaven?” So far then are all theſe ſufferings 

From either preventing or leſſening our happineſs, 
that they greatly contribute thereto, and indeed 

_ conſtitute no inconſiderable part of it. So that, upon 

the whole, there cannot be a more falfe ſuppoſition, 

chan that a life of religion is a life of miſery; ſeeing 
true religion, whether conſidered in its rature or its 
fruits, is true and ſolid happineſs, 


7. The man who chooſes to gain the world by the 
Toſs of his ſoul, ſuppoſes, ſecondly, * That a life of 
wickedneſs is a life of happineſs ?” That wicked- 

_ neſs is happineſs! Even an old heathen poet could 
have taught him beiter. Even Juvenal diſcovered. 


Nemo. malus felix: 


no wicked man is happy! And how 3 

does God himſelf declare, There is no peace to the 
wicked: no peace of mind; and without this, there 

can be no happineſs, 


But 


* 3 
But not to avail i of authority, let us 
n the thing in the balance of Reaſon, I aſk, 
What can make a wicked man happy? You anſwer, 
le has gained the whole world. We allow it: and 
4 what does this imply? He has gained all that gra- 
© tifies the ſenſes: in particular, all that can pleaſe the 
4 ' talte; all the delicacies of meat and drink. True; 
but can eating and drinking make a man happy? 
P They never did yet; and certain it is, they never 
1 will. This is too coarſe food for an immortal ſpirit, 
But ſuppoſe it did give him a poor kind of happineſs, 
during thoſe moments wherein he was ſwallowing ; 
what will he do with the reſidue of his time? will it 
not hang heavy upon his hands? will he not groan. 
under many a tedious hour, and think ſwift-winged 
Þ Time flies too flow? If he is not fully employed, will 
hae not frequently complain of lowneſs of ſpirits? an 
7 unmeaningexpreſſion, which the miſerable phyſician 
| uſually no more underſtands, than his miſerable pa- 
tient. We know, there are ſuch things as nervous 
diſorders. But we know likewiſe, that what is com- 
monly called nervous lowneſs, is a ſecret reproof 
from God, a kind of canſciouſneſs, that we are not 
in our place; that we are not as God would have 
us to be; we are unhinged from our proper centre. 


7 


3. Io remove, or at leaſt ſooth this ſtrange uneaſi- 
neſs, let him add the pleaſures of Imagination. Let 
him bedaub himſelf with ſilver and gold, and adorn 
himſelf with all the colours of the rainbow, Let 

him build ſplendid palaces, and furniſh them in the 
mo & elegant, as well as _— manner, Let him lay 
| B * | out 


E 
out walks and gardens, beautified with all that na- 
ture and art can afford, And how long will theſe give | 
him pleaſure? Only as long as they are new, As | 
Toon as ever the novelty is gone, the pleaſure is gone 
allo. After he has ſurveyed them a few months, or 
years, they give him no more ſatisfaction. The 
man who is ſaving his ſoul, has the advantage of 
him in this very reſpect. For he can ſay, £26; 
In the pleaſures the rich man's poſſeſſions diſplay, 
| Unenvey'd I challenge my part; 
While ev'ry fair object my eye car, ſurvey, 
Contributes to gladden my heart,” | 


9. © However he has yet another reſource ; ap- 
plauſe, glory; And will not this make him happy?“ 
It will not: for he cannot be applauded by all men; 
no man cver war. Some will praiſe: perhaps 
| many : but not all: it is certain, ſome will blame: 
and he that is fond of applauſe, will feel more pain 
from the cenſure of one, than pleafure ſrom the 
| praiſe of many. So that whoever ſeeks happineſs 
in applauſe, will infallibly be diſappointed, and 
will find upon the whole of the account, abun- 
dantly more pain than pleaſure, 


10. But to bring the matter to a ſhort iſſue, Let Y 

us take an inſtance of one, who had gained more , 

of this world than probably any man- alive, unleſs 

he be a ſovereign Prince, But did all he had 

gained, make him happy? Anſwer for thyſelf, 

Then faid Haman, Yet all this profiteth me nothing, 

till I fee Mordecai fitting in the gats, Poor Haman! 

One ur h my Per, whether prige, envy, jealouly, 
| or 
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or revenge, gave him more pain, more vexation of 
ſpirit, than all the world could give pleaſure. 


And ſo it muſt be in the nature of things; for all 


unholy tempers are unhappy tempers. Ambition, 
al covetouſneſs, vanity, inordinate affection, malice, 
45 revenge fulneſs, carry their own puniſhment with 
tem, and avenge themſelves on the ſoul wherein 
1 they dwell, Indeed what are thefe, more eſpe- 


cially when they are combined with an awakened 


** conſcience, but the dogs of hell already gnawing 


the ſoul, forbidding happineſs to approach! Did 
not even the Heathens ſee this ? What elſe means 


their fable of Tityus, chained to a rock with a 
Vulture continually tearing up his breaſt, and 
feeding upon his liver? Quid rides? Why do 28 


ſmile? Says the poet: 


Mutato nomine, , de te 
"Boks narratur. 


It is another name. But thou art the man! Luſt, 
fooliſh defire, envy, malice, or anger, is now tear- 
ing thy breaſt : love of money, or of praiſe, hatred, 
or revenge, is now feeding on thy poor ſpirit, Such 
happineſs is in vice! So vain is the ſuppoſition 
that a life of wickedneſs is a life of happineſs! _ 


11. But he makes a third ſuppoſition, '** That he 


ſhall certainly live forty or fiſty or threeſcore 


| years.” Do you depend upon this? on living 
' threeſcore years? Who told you that you ſhould ? 
It is no other than the enemy of God and man: it 
is the murderer of ſouls. Believe him not: he was 
a liar from the beginning 7 from the beginning of 

: | his 
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L 
his rebellion againſt God, He is eminently a liar in 
this; for he would not give you life, if he could, 

Would God permit, he would make ſure work, and 
Juſt now hurry you to his own place, And he can- 
not give you life, if he would: the breath of man is 
not in his hands, He is not the diſpoſer of life and 
death : that power belongs to the Moſt High, It 
is poſſible indeed, God may, on ſome occaſions, 
permit him to infli& death. I do not know, but it 


was an evil angel who ſmote an hundred, fourſcore 


and five thouſand Aſſyrians in one night: and the 
fine lines of our poet are as applicable to an evil, 
as to a $009 oa : 


T 80 whon an angel by divine command, 

_ Hurls death and terror o'er a guilty kad. 
He, pleas'd th' Almighty's order to perform, 
Rides in the whirlwind, and directs the ſtorm.” 


But though Satan may ſometimes inſli& death, I 


| know not that he could ever give life. It was one 


of his moſt faithful ſervants, that ſnrieked out ſome 
years ago, « A week's life! A weck's life! Thirty 
thouſand pounds for a week's life!“ But he could 


not purchaſe a day's life, That night God required 


| his ſoul of him! And how ſoon may he require it of 

you? Are you ſure of living threefcore years? Are 
you ſure of living one year? one month? one 
| week? one day? O make haſte to live! Surely the 


man that may die to-night, ſhould live to-day, 


12. So abſurd are all the fuppoſitions macs by | 


hiw, who gains the world, and loſes his ſoul! But 


let 


4 
et us for a moment imagine, that religion is miſery, 
hat wickedneſs is happineſs, and that he ſhall cer- 
ainly live threeſcore years; and ſtill I would aſk, 
Rat is he profited, if he gain the whole world for 
threeſcore years, and then loſe his ſoul eternally? 


Can ſuch a choice be made by any that conſiders 
what eternity is? Philip Melancthon, the moſt 
learned of all the German reformers, gives the fal- 
lowing relation, (I paſs no judgment upon it, but 
ſet it down nearly in his own words.) „When I 
was at Wirtemberg, as I was walking out one ſum- 
mer-evening with ſeveral of my fellow-ſtudents, 
ve heard an uncommon ſinging, and following the 
FF ſound, ſaw a bird of an uncommon figure, One 


ſtepping up, aſked, In the name of the Father, Son, 


and Holy Ghoſt, what art thou? It anſwered, 
I am a damned ſpirit: and in vaniſhing away, 
pronounced theſe words, O Eternity, Eternity! 
who can tell the length of Eternity!“ And how 
ſoon would this be the language of him, who ſold 
his ſoul for threeſcore years' plealure! How ſoon 

would he cry out, „O Eternity, Eternity: who 
can tell the length of Eternity!“ | 


13, In how ſtriking a manner is this illuſtrated 

by one of the ancient Fathers? * Suppoſing there 

| was a ball of ſand as big as the whole earth, Sup- 
| Pole a grain of this to be annihilated in a thouſand 
years: which would be more eligible, to be happy, ” 
while this ball was waſting away at the rate of one 
grain in athouſand years, and miſerable ever aſter? | 


Or 


1 1 


Or to be miſerable, while it was waſting away at 
that proportion, and happy ever after?“ A wiſe 
man, it is certain, could not pauſe one moment 
upon the choice; ſeeing all that time wherein this 

ball would be waſting away, bears infinitely leſs 
Proportion to eternity, than a drop of water to the 
whole ocean, or a grain of ſand to the whole maſs, 
Allowing then that a life of religion were a life of 
miſery, that a life of wickedneſs were a life of hap- th 
pineſs, and that a man were aſſured of enjoying 


co 
that happineſs for the term of threeſcore years: af 
yet what would he be profited, if he were then to «| 
be miſerable to all eternity p t. 
0 


14. But it bas been proved, that the caſe is quite 
otherwiſe, That religion is happineſs, that wicked- 
neſs is miſery, and that no man is aſſured of living 
chreeſcbre days: and if ſo, is there any fool, any 
| madman under heaven who can be compared to 

him, that caſts away his own ſoul, though it were 
to gain the whole world? For what is the real 
Tate of the caſe ? What is the choice which God 
_ propoſes to his creatures? It is not, © Will you be 
happy threeſcore years, and then miſerable for ever: 
or, will you be miſerable threeſcore years, and then _ 
happy forever?” It is not, © Will you have firſt 
a temporary heaven, and then hell eternal; or, 
will you have firſt a temporary hell, and then 
heaven eternal?“ But it is imply this : will you be 
miſerable threeſcore years, and miſerable ever 
aſter: or, will you be happy threeſcore years, and 


happy 


E 
happy ever after? Will you have a foretaſte of 
heaven now, and then heaven for ever: or, will 
you have a foretaſte of hell now, and then hell for 
ever? Will you have two hells or two heavens? 


15, One would think there needed no great ſa- 
gacity, to anſwer this queſtion. And this is the very 
queſtion which I now propoſe to you in the name 
of God, Will you be happy here and hereafter; in 
the world that now is, and in that which is to 
come? Or will you be miſerable here and here- 
after in time and in eternity? What is your 
choice ? Let there be no delay: now take one or 
the other, I take heaven and earth to record this 
day, that I ſet before you life and death, bleſſing 
and curſing, O choole life! The life of peace 
and love now; the life of glory for ever. By the 


grace of God now chooſe that better part, which ; 


ſhall never be taken from you. And having once 
fixed your choice, never draw back: adhere to it 
at all events, Go on in the name of the Lord, 
whom ye have choſen, and in the power of his 
might! In ſpite of all oppoſition, from nature, 
from the world, from all the powers of darkneſs, 

ſtill fight the good fight of faith, and lay hold on 


eternal life! And then there is laid up for you a 


crown, which the Lord, the righteous Judge, will 


give "ou at that day! 


F 1 & 


= 7 5 _— 1 PY 2 „ — — ——— h ——————_ "_ 
3 ntaohce —— — — — oe 


OVER G nt 8 2 SN « ks N 5 5 _ 2 — d 2 . * 2 N y f — 4 4 
N e N - 2 18 = ; [ | 2 
. * oa Sb el 


